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1 (1) In the beginning of God's creating the heavens and the earth, (2) When the

RASHI

1 (1) In the beginning — Rabbi Yitzchak
said: [Since] The Torah [has the primary
purpose of teaching God's laws to Israel, it]
should not have begun with our verse here
but, rather, with (Exodus 12:2), “This month
will be to you [the beginning of months],”
because that commandment [i.e., the calendar
laws to a) pronounce the New Moon every
month, and b) to begin the calendar year with
the month of Nissan (see Rashi,
12:2),] is the first one given to [the people of]
Israel. Why, then, did the Torah begin with the
Creation? Because of [that which is expressed
in the verse (Psalms 111:6)], “He told His
people the power of His works [i.e., God gave

Exodus

an account of the Creation to Israel], in order
to give them the heritage of nations.” For if
the peoples of the world would say to Israel,
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“You are robbers because you took the lands of the seven nations [of Canaan] by force!” then
Israel can reply to them, “All the earth belongs to the Holy One, blessed is He; He created it,
and gave it to whom He saw fit. It was God's will to give it to them [that is, to the seven nations],
and it was His will to [subsequently] take it from them, and give it to us.” (Yalkut Shemot /2:2)
X2 MWK — This verse calls out for interpretation [since it clearly contains meaning far
deeper than its simple explanation]. And so, our Rabbis have expounded (Bereishit Rabbah 1:1):
[God created the world] for the sake of the Torah, which is called “The beginning (N""WX7) of
(Proverbs 8:22) and for the sake of Israel, who is called “The beginning (N"UX7) of
(Jeremiah 2:3) [Thus, the word MWXI2 is expounded to read: N"WX1 9"aw3,
meaning, “for the sake of (those who are called) N"WR", " namely, the Torah and Israel]. And
if you wish to explain this verse in its plain sense, then explain it [to read] as follows: “At the

His way,”
His produce.”

beginning of the Creation of the heavens and earth, when the [primordial] earth was
wondrously void, with darkness ..., God said, Let there be light.” The verse does not, however,
teach us the actual order of Creation, namely, that the heavens and earth were created first.
For if the verse were coming to teach us the order of events in the Creation, it should have

written, ,QWN DX X2 AWK “Firstly, God created the heavens and the earth ...." [And why



J BEREISHIT FOR SUNDAY

07 T KM RN *BX oy
XM OBR Oy NQWm

TWNRT arh NwRn2 2

nEIa N M) oV 2220y T

[primordial] earth was wondrously void, with darkness upon the surface of the

RASHI

is the word NWXI1 not to be understood as
“firstly? ] Because wherever the word N"OX7
occurs in Scripture, it is always in the
construct state, qualifying the word that
follows it. [And therefore, the word N"WX12
must mean, “in the beginning of ... .”’] For
example (Jeremiah 27:1), “In the beginning
of (MWNKRI) the reign of Yehoyakim;” and
(Genesis 10:10), “The beginning of (NWX7)
his kingdom; ” and (Deuteronomy 18:4), “The
first of (MWRY) your grain.” Similarly here,
you must render the phrase D’PPX X712 MUKX12

as [O°POX] X2 MPWRI2 “at the beginning of
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God's creating ... .” This is similar to (Hosea %Y AR 12 DX 72T DX 72T NWRIR TN
1:2), ywia’n a7 SN, which means, “At the [aiy P\ 717122703 AW TR DN MY Yy
beginning of the Lord's speaking with

Hoshea, the Lord said to Hoshea ... .” [Up till now, Rashi has proved linguistically that the verse
means: “In the beginning of God's creating the heavens and the earth,” rather than the verse
telling us that the first things created were the heavens and earth. Now Rashi proves the same
point logistically:] Now, you might suggest that this verse actually means that the heavens and
the earth were created first, and that the verse is to be understood as: “At the beginning of
everything, God created these.” [Through suggesting this, you would agree that the word
NWRI is in fact in the construct state, but that the word signifying “everything” had been
omitted, being implicitly understood. And you would support the fact that the verse may omit a
word, leaving it as implicitly understood, by stating that:] Indeed, we do have elliptical verses
in Scripture, omitting a word. For example (Job 3:9), “Because it did not close up the doors
of my [mother's] womb,” where the verse omits explicit mention of what in fact did not close
[Iyov's mother's womb, namely, the night of his conception]; similarly (Isaiah 8:4), “He will
take away the riches of Damascus,” without the verse specifying who will take the riches away;,
and similarly “Would he plow with cattle?” (Amos 6:12), without explicitly saying, “Would a
man plow with cattle?” [i.e., without specifying the word “man’]; similarly (Isaiah 46:10),
“Declaring the end from the beginning,” without the verse explicitly stating, “Declaring the
end of a matter from the beginning of a matter. ” [Thus, we see many examples of elliptical verses,
which omit an implicitly understood word. Similarly, here too, you might suggest, the word
“everything” had been omitted, and so, you would conclude, the verse here is telling us that the
heavens and the earth were, in fact, created first of all.] Now, if you were to claim all this, then

you should be puzzled at your own suggestion. Because actually, the waters were created before
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depth, and the Spirit of God hovering over the water's surface, (3) God said, Let
there be light. And there was light. (4) And God saw that the light was good;
and God divided between the light and the darkness. (5) And God called the
light “Day,” and the darkness, He called “Night.” And it was evening, and it

RASHI

[the heavens and the earth], for it is written
(verse 2), “the Spirit of God hovering over the
water's surface,” Scripture not yet having
revealed when the creation of the waters had
taken place! You must learn from here, that
the creation of the waters preceded that of the
earth. [Thus, our verse here cannot be
teaching us that the very first things to be
created were the heavens and the earth.] And
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[a] further [proof that the heavens and the

earth were not the first things created, is] that the heavens were created from fire (OX) and
water (@M) [hence the very name QMY representing the composite of fire and water (see
Chagigah 12a). Consequently, fire and water must have been in existence before the heavens].
Therefore [in light of all the above], you must admit that this verse is not teaching us anything
about the chronological order [of events in the Creation, but rather, it is to be understood to
mean: “In the beginning of God's creating the heavens and the earth ...”]. D’P'?N X2— The
verse does not state '11 X702, “The Lord's [i.e., the Merciful One's] creating” [but rather, it says,
“0'p9X X123, ” employing God's Name which denotes His attribute of judgment]. For at first, God
had intended to create the world through His attribute of judgment. However, He saw that
[through this mode of creation,] the world could not exist, and He therefore advanced the
attribute of mercy [into the process of creation], combining it with the attribute of judgment
[through which combination, He created the world]. This is the meaning of that which is written
in the verse (Genesis 2:4), “on the day that the Lord (') God (Q°p12X) made earth and heavens.”
[In this verse, the Name of God denoting mercy (1) comes first, and is then followed by the
Name which denotes judgment (@P9X), this order and combination alluding to the discussion
above.] (2) Wondrously void — The word N denotes wonder and amazement, for a person
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was morning, one day. (6) And God said, Let there be an expanse in the middle
of the waters, and let it divide between water and water.

RASHI

would have wondered and been amazed at the
[primordial] earth's emptiness [at that time].
1N — estordison in Old French. W11 — This
word denotes emptiness and desolation.
Upon the surface of the depth — [i.e,, the
darkness was] upon the surface of the waters,
which were [in turn] upon the earth. And the
Spirit of God hovering — [This expression
refers to] The throne of [Divine] glory,
[which] was poised in space, hovering over
the water's surface, by means of the breath
[T of God's mouth and through His word —
like a dove hovering over the nest. Acoveter in
Old French. 4) And God saw that the
light was good; and [God] divided —
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[Just as with verse 1, where an Aggadic

explanation was called for,] so too, here, we need an explanation from the Aggadah [which
interprets the verse as follows]: God saw that it was not fitting that the wicked should have use
of the light [of Creation]. He therefore set it apart (?737), [reserving that light] for the
righteous in the world-to-come (see Chagigah 12a). And according to the plain meaning, the
verse can be explained to read as follows: God saw that the light was good, and that it would
[therefore] be improper for the light and the darkness to function together in an intermingled
fashion [i.e., one location being light, while in another place it is dark; or one hour of light,
and the next dark]. He therefore ordained that one [of them] should have its sphere of activity
in the daytime, and the other in the nighttime (see Bereishit Rabbah 3:6). (5) One day —
Consistent with the language used in this passage, the verse should have said, “a first day,”
just as is written with regard to the other days: “second,” “third,” “fourth” [and so on]. Why,
then, does the verse say INR, “one?” Because [at that time,] the Holy One, blessed is He, was
the only One [i.e., the Sole Being] in His world, for the angels were not created until the second
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day. [That is, IR OV is taken to mean “The
day of the One (Being)” in His Universe.]
Thus it is explained in [Midrash] Bereishit
Rabbah (3:8). (6) Let there be an
expanse — [means:] Let the expanse [of the
heavens] become solidified. For although the
heavens were actually created on the first day,
they were nevertheless still fluid [in form].
They [only] became solidified on the second
day at the rebuke of the Holy One, blessed is
He, when He said, “Let there be an expanse!”
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(see Bereishit Rabbah 4:2) And this is the meaning of the verse (Job 26:11), “The pillars of
heaven were weak ...” [referring to their being fluid] — this was during the whole of the first
day [of Creation]. And on the second day (ibid.), “... like
a man who is shocked and petrified at the roar of someone who threatens him. In the middle

they were astonished at His rebuke,”

of the waters — [This means that the heavenly expanse was located exactly] In the center of

the waters. The separation between the upper waters and this expanse, was exactly the same as

that between this expanse and the waters which were upon the earth. [Thus, the heavenly

expanse was situated exactly halfway between the upper and lower waters. This is the meaning

of, “In the middle of the waters.”’] We learn from here, that the heavens are actually suspended
[in space] by the King's command (Bereishit Rabbah 4:3).

PROPHETS Isaiah 42
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(5) Thus says God the Lord, He that created the heavens, and stretched them
forth, He that spread forth the earth and that which comes out of it, He that gives
a soul to the people upon it, and spirit to them that walk therein. (6) I the Lord

RASHI
5) God the Lord — /God refers to] the

Master of strict judgement, and [the Lord
refers to] the Master of mercy. He that
created the heavens — first [He created
them] as a sort of bundle of warp [threads on
a loom], and afterwards He stretched them.
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He that spread forth — the same language as Wp ™ “And they beat” (Exodus 39:3) [to
spread it out]. T'RINX1— means that which comes out of it. iAW1 — the soul of life. and spirit—
[the] Holy Spirit. (6) I have called you — He is speaking to Isaiah. And guarded you —
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have called you in righteousness, and have taken hold of your hand, and guarded
you, and set you for a covenant of the people, for a light of the nations; (7) To
open the blind eyes, to bring out the prisoners from the dungeon, those that sit
in darkness out of the prison-house. (8) I am the Lord, that is My name; and
My glory I will not give to another, nor My praise to graven images.
(9) Behold, the former things come to pass, and new things do I declare; before
they spring forth I tell you of them. (10) Sing to the Lord a new song, and His
praise from the end of the earth; you that go down to the sea, and all that is
therein, the isles, and the inhabitants thercof.

RASHI
When I created you, so that you would return

My people to My covenant and light [the way]
for them. (1) To open — And by the merit of
the Torah, the prisoners will go forth from the
dungeon at the time of the Redemption.
@8 Nor My praise — I will not give to
graven images. (9) The former things —

That which I promised to Avraham. Behold ...
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are come to pass — [ kept My promises and

now — New things do I declare — To My people. (10) From the end of the earth — From

all the nations. You that go down to the sea — Those who depart in ships. And all
that is therein — That are permanently in the sea.
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(1) The proverbs of Solomon the son of David, king of Israel. (2) To know
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wisdom and ethics; to comprehend the words of understanding; (3) To receive

the discipline of wisdom, charity, and justice, and equity; (4) To give prudence

to the simple, to the young man knowledge and discretion; (5) That the wise

man may hear, and increase in learning, and the man of understanding may attain

wise counsels; (6) To understand a proverb, and an epigram; the words of the
wise, and their riddles.

RASHI

2) To know wisdom and ethics — He
spoke these proverbs to people, so that they
would toil in the Torah, which is wisdom,
ethics, and comprehension. (3) Charity —
[to give charity] from one's money. And
justice — To judge truly. And equity —
This is compromise. (49 Prudence —
wisdom. To the young man — who is
Wil [emptied] from everything. And
discretion — counseled thought. (5) That
the wise man may hear — these proverbs.
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and increase — upon his wisdom. Np? means learning. And the man of understanding

— adds to the knowledge of the wise man. (6) To understand — That he set his mind to

understand the Scripture in the two ways, [namely,] by proverb and epigram and the subject

matter which is meant by the epigram. And their riddles — [those of] the expounders of
the Torah.

Mishnah Berakhot, chapter 1 X P mM>o72 7avn

(1) At which time are we to recite the shema in D JI20W AYWR .23 YW DX 7P "Doxn K
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the evening? From the time when the priests
return home [i.e. priests who have become
impure and have immersed themselves in a
mikvah, must wait until the stars have
appeared in order to be considered, once again,
ritually pure, enabling them to return home] to
partake of the terumah [i.e., the priestly dues
and one may recite the shema] up until the end
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of the first watch [the night is divided into
three shifts, referred to by the Mishnah as
“watches;” (during each watch different groups
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of Angels sing shirah — praise to God) thus the conclusion of the first watch would be the end
of the first third of the night]. This is the opinion of Rabbi Eliezer, but the Sages say, [One may
recite the shema] until midnight. Rabban Gamliel says, Until dawn [since it states “and speak of
them ... when you lie down” (Deuteronomy 6:7) the intent being all night]. It once occurred that
his sons returned [late] from a feast and said to him, “We have not yet recited the shema.” He
told them, “If dawn has not yet broken it is your duty to recite it [even according to the view of
the Sages].” And not only in this case, but in all cases [of obligations] where the Sages say, Until
midnight, the obligation referred to may be carried out until dawn; for instance, the burning of fat
and limbs may be performed until dawn, and all [the sacrifices] which must be eaten on the same
day have their deadlines until dawn. If this is so, why then did the Sages say, Until midnight? In
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order to prevent a person from transgressing
[since he may procrastinate in the fulfillment of
his obligation, which may cause him to miss its
deadline]. (2) At which time are we to recite the
shema in the morning? When [there is enough
light so that] one can distinguish between [the]
blue [strands] and [the] white [strands of the
tzitzit]. Rabbi Eliezer says, Between [the
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colors] blue and green [and one may recite it]
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until sunrise. Rabbi Yehoshua says, Until the

third hour [of the day], since it is the habit [of the children] of kings to rise at the end of the third
hour [therefore it is within the time limit of “and speak of them ... when you arise” [referring to
the recital of shema (Deuteronomy 6:7) i.e., when all men, even late risers such as princes arise
from their beds]. He who reads [the shema] later [than the alloted time period] has not forfeited
[the preceding and succeeding blessings (see Mishnah 4)] thereby, but rather, he is as one who
is reading the Torah instead [i.e., he has not performed his obligation of reciting shema in its
proper time, rather he has read from the Torah the verses in Deuteronomy of shema]. (3) The
School of Shammai maintain, In the evening everyone should lie down and recite [shema], and
in the morning they should stand up, because it states, “and when you lie down and when you
rise up” (Deuteronomy 6:7), but the School of Hillel say, All should read just in the position in
which they happen to be [whether it be standing, sitting, reclining or walking], as it is said, “and
when you walk on the way.” (Deuteronomy 6:7) If so, why does it say, “and when you lie down
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and when you rise up”? [The intent being] at
the time when people [usually] lie down and at
the time when people [generally] arise. Rabbi
Tarfon said, “I happened to be returning en
route and I lay down to recite [the shema]
according to the view of the School of
Shammai, when suddenly I found myself in
danger from thieves.” They [the Sages] said to
him, “You [would have] deserved to have been
killed [and had you been murdered, you would
be punished for unnecessarily jeopardizing
yourself, in the World to Come] because you
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transgressed the decision of the School of

Hillel.” (4) In the morning, one recites two benedictions before [the shema, i.e., yotzeir hameorot
and habocheir beamo Yisrael beahavah] and one [benediction] following [the shema, i.e., ga'al
Yisrael], while, in the evening, two [benedictions are recited] prior [to the shema, i.e., hama'ariv
aravim and oheiv amo Yisrael] with two following [the shema, i.e., ga'al Yisrael and shomeir
amo Yisrael la'ad], one long [i.e., opening and closing with a “blessed are You” format, referring
to yotzeir or and ma'ariv aravim] and one short [i.e., only closing with the “blessed are You”
format, e.g., ahavah rabbah and ahavat olam]. Where they [the Sages] declared [that the
benediction] must be long, it is not permissible to be made short; [where they declared] to be
short, it is not permissible to be made long; [where they said] to conclude [with the “blessed are
You” format], it is forbidden not to conclude with it; and [where they said] not to conclude [with
a “blessed are You” format such as, the blessing recited over fruit and prior to performing a
mitzvah], it is forbidden to conclude it [with this format]. (5) We are obligated to mention the
exodus from Egypt [i.e., the section of #zitzit in the shema] at night [even though one is not
obligated to wear #zitzit at night, however, since we mention the exodus of Egypt in this section,
we therefore include its recitation in the evening shema]. Rabbi Elazar ben Azariah said,
“[Although] I appear as though I were a man of seventy, yet [ was unable to prevail over the
Sages, that the [section containing the] exodus of Egypt should be recited at night, until Ben
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Zoma deduced it from the verse, 'That you will
remember the day when you went out of the
land of Egypt all the days of your life.! "The
days of your life' implies the days only, while
the phrase 'all the days of your life' includes the
nights as well.” But the Sages say, “The days

TWNRT QY% MR 11

D7) MWRIY LRI 12 AYITY Ty ,NiPYP2 ov3n

M 93 OMIER PIND TINE O DX IR 1In? oo

g B s T o ey B L B A L

W) P2 OPyn LT oW oIk onam
YR A X027 (70

of your life” implies this life, “all the days of your life” implies the days of the Messiah.
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Gemara Berakhot, 12b

It has been taught: Ben Zoma said to [i.e.,
asked] the Sages: Will the Exodus from Egypt
be mentioned in the days of the Messiah? Has
it not been said: “Therefore, behold, the days
come, says the Lord, that they shall no longer
say: ‘As the Lord lives, Who brought up the
children of Israel out of the land of Egypt;’ but,
‘As the Lord lives, Who brought up and Who
led the seed of the house of Israel out of the
northern country, and from all the countries to
which I had driven them’ ?” (Jeremiah 23:7-8)
They replied: This does not mean that the
mention of the Exodus from Egypt shall be
obliterated, but rather that the [deliverance
from] subjection to the other kingdoms shall be
primary and the Exodus from Egypt shall
become secondary. Similarly, we read: “Your
name shall not be called any more Yaakov, but
Israel shall be your name.” (Gen. 35:10) This
does not mean that the name Yaakov shall be
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obliterated, but that Israel shall be the principal name and Yaakov, a secondary one. And so it
says: “Remember not the former things, nor consider the things of old.” (Isaiah 43:18)
“Remember not the former things:” this refers to our enslavement to the other nations; “neither
consider the things of old:” this refers to the Exodus from Egypt. “Behold, I will do a new thing;
now shall it spring forth.” (Isaiah 43:19) Rabbi Yosef learns: This refers to the war of Gog and
Magog. A parable: To what can this be compared? To a man who, while traveling on the road,
encountered a wolf and escaped from it; as he went along he would relate to all the incident
regarding the wolf. He then encountered a lion and upon his escape, he proceeded to recount the
affair of the lion. He was then attacked by a snake and escaped from it, whereupon he completely
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forgot the previous incidents and went along
merely relating the incident with the snake. So
too, with Israel: the later troubles cause them

to forget the previous ones.
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Yosef le-Chok
Ethical teachings:
Marganita de-Rabbi Meir

The Holy One, blessed be He, said to Israel:
Nothing has an effect upon you, neither
sufferings, nor reproaches, nor warning, nor
promise, nor exile, nor long life, nor patience,
nor an emissary, nor command, nor curses, nor
bans, nor consolations, nor shame, nor fear,
nor the fear of the World to Come, nor the fear
of an accounting, nor the fear of the judgment
of Gehinnom, nor My name which is
desecrated among the nations because of you.
And whoever does not take to heart all these,
will lose his merits, and prevent many good
things from [happening] to him, his life will be
shortened, he will acquire a bad name; his
deeds and his sins and his fathers' sins will be
recalled against him. His prayer will be
abhorred in this world and in the World to
Come. All his deeds will be publicized, and he
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will give an accounting of them. Every rejoicing caused by his [Evil] Urge that he enjoyed will
turn into mourning for him. They [his deeds] will be claimed from him with unnatural judgements,
and great shame, and cruel angels in the hereafter. Therefore it says, “And what will you do on
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the day of visitation ... and where will you
leave your glory?” (Isaiah. 10:3). Furthermore,
when a person sins with his eyes, his eye sight
dims. If he sins with his ears, he hears his
disgrace. If he sins with his mouth, his words
are not heeded. If he sins with [bad] counsel,
his livelihood is diminished. If he sins in
thought, the brilliance of his face changes. Ifhe
sins with his tongue, sufferings come to him. If
he sins with his hand, his honor is diminished.
If he sins with his heart, he dies of worry. If he
sins with his feet, his years are shortened. If he
sins with his [Evil] Urge, his [Evil] Urge
accuses him. If he sins and causes others to sin,
he buries his wife and his children and his
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children's children. If he sins by merrymaking, his sentence is sealed. The Omnipresent in His

compassion will grant him the merit to repent and to always please Him. So, may it be His will.

Practical Law:
Shulchan Arukh, Orach Chayim 1, 24

(1) A person should strengthen himself in order
to rise like a lion in the morning for the service
of his Creator, and he should awaken the
morning [i.e., awaken before the morning
begins]. (2) It is fitting that every God-fearing
individual feel distress and concern over the
A few

supplications recited with proper concentration

destruction of the Temple. (3)

are preferable to many supplications without
intent. (4) It is proper to look at the #zitzit
[fringes] when wrapping oneself in it [i.e., the
talit, when reciting the blessing]. (5) Great is
the punishment of the person who negates the
obligation of [wearing] #zitzit; regarding him it
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is said: “That it might take hold of the [M5322] corners of the earth [and the wicked shaken out
of it;” referring to those who don't wear MB32 — tzitzit]. (Job 38:13) The person who is careful
regarding the obligation of #zitzit will merit to see the countenance of the Divine Presence.
6) Tefillin should be worn [at least (7°—12 2”1)] during the reading of the Shema and the
Shemoneh Esreh. (7) A person is obligated to feel [i.e., to touch] his tefillin all the time [i.e.,
frequently], so that his attention will not be diverted from them. He should touch the hand fefillin
first; when he says “and you shall bind them for a sign upon your hand” (Deuteronomy 11:18)
he should touch the hand zefillin, and when he says “and they shall be for fotafot [i.e., tefillin]
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between your eyes” (ibid.) he should touch the
head tefillin. (8) The head tefillin are to be
taken off first, because it is written: “and they
shall be for fotafot [tefillin] between your
eyes” — as long as they are between your eyes
they will be two [NM1BVLY — fotafot is plural].
The head tefillin are to be removed while
standing [and the hand tefillin while sitting (2
-1 0" n), however, the Ashkenazik tradition
is that both the hand tefillin and the head
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tefillin are removed while standing (-2 2”1)]. A person puts the head tefillin, into the case,
and the hand [tefillin] on top of them [according to the Taz and Bach; however, we place them
side by side according to the view of the Magen Avraham, (with the head fefillin always to
the right and the hand fefillin to the left 'm> 0N #2)], so that when he comes to put them
on, he will touch [and remove] the hand zefillin first. (9) It is the practice of the Sages to kiss
the fefillin when putting them on and when removing them. (10) A person who puts on tefillin
must be careful not to have thoughts connected with sexual desire. (11) As long as a person
has tefillin on his head or his arm, he may not sleep with them, not even a casual nap.
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(7) And God made the expanse, dividing the waters which were under the
expanse from the waters which were from above the expanse. And it remained
so. (8) And God called the expanse “Heaven.” And it was evening, and it was
RASHI a7l

¢ And God made the expanse —
[means:] God fixed the expanse in its proper
place: this is the meaning of [the expanse]
being “made.” Similar to this, is the verse
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(Deuteronomy 21:12), 7°378% nNX anw [literally, “make her nails,” meaning,] And she must
fix her nails i.e., let her nails grow. Above the expanse — The verse does not say, 3P 5y,
“upon the expanse,” but rather, it says 9¥%, that is [literally], “[the waters which were] from
above [the expanse].” This is because these waters were suspended in space [a fact alluded
“from above”] (Bereishit Rabbah 4:3). Now, why is it not stated

[concerning the works of creation] on the second day,

to by the expression,
“that it was good” [as it does indeed
state, concerning the works of creation on every other of the six days of Creation]? Because
although God had commenced the work [involving] water on the second day [of Creation],



